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 بسم هللا الرحٰمن الرحیم

Ibn	Al-Qayyim	on	which	is	better:	reciting	Quran	
slowly	with	contemplation	or	faster	in	greater	
amount?	
Translation and notes by Owais Al-Hāshimī 
 
19 Ramaḍān 1437 
 
Ibn Qayyim Al-Jawzīyah – Allāh have mercy on him – said while describing the way of 
the Prophet ملسو هيلع هللا ىلص in reciting the Qurān:1 
 
People have differed as to which is best: tartīl (slower) recitation covering less (of the 
Qurān), or faster recitation with more covered; which of them is better? They had two 
opinions on this. 
 
Ibn Masʿūd, Ibn ʿAbbās – Allāh be pleased with them – and others held that tartīl and 
contemplating the meanings with a lesser amount of recitation is better than 
reciting a greater amount fast. The proponents of this position maintained that the 
purpose behind recitation is to understand [the Qurān] and ponder its meanings, to 
know it and act according to it. Reciting it and memorizing it is a means to its meanings, 
like some of the Salaf said2: 
 

The Qurān was revealed to be acted upon, but [some] have taken its 
recitation as [sufficient] action. 

 
For this reason, the people of the Qurān (who truly deserve to be associated with it) are 
those who act by it and implement what is in it, even if they have not memorized it by 
heart. As for those who do not understand it and do not implement what is in it, then 
they are not from its people even if they can render its letters as precisely as an arrow is 
straightened. 
 
[The proponents of this position] said: And (reciting slowly with contemplation is 
better) because īmān is the best of deeds; and understanding the Qurān and 

                                                   
1 Ibn Al-Qayyim, Zād Al-Maʿād 1:327-329. 
2 Al-Khaṭīb, Iqtiḍāʾ Al-‘Ilm Al-‘Amal article 116, from Al-Fuḍayl b. ʿAyyād. 
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contemplating it is what yields īmān. As for merely reciting it without understanding or 
contemplation, this is done by the sinful as well as the righteous, the munāfiq as well as 
the believer, like the Prophet ملسو هيلع هللا ىلص said: 
 

The example of the munāfiq who recites the Qurān is that of al-
rayḥānah (a fragrant flower): its smell is good, but its taste is bitter.3 

 
In this regard, there are four grades of people: (i) the people of Qurān and īmān, and 
they are the best of people, (ii) those who are devoid of Qurān and īmān, (iii) those who 
have been given Qurān but not īmān, and (iv) those who have been given īmān but not 
Qurān. 
 
[The proponents of this position] said: Just as a person who has been given īmān 
without Qurān is better than one who has been given Qurān without īmān, a person who 
has been given contemplation and understanding while reciting is better than one who 
has been given fast, plenteous recitation without contemplation. They said: this was the 
way of the Prophet ملسو هيلع هللا ىلص - for he used to recite a surah with tartīl until it would last longer 
than another longer surah4, and he [once] stood in prayer reciting a single verse until 
morning5. 
 
The companions of Al-Shāfiʿī – Allāh have mercy on him – said: plenteous recitation 
is better, and they argued on the basis of the ḥadīth reported by Ibn Masʿūd – Allāh be 
pleased with him – in which he said that the Messenger of Allāh ملسو هيلع هللا ىلص said: 

Whoever recites a ḥarf (letter) from the Book of Allāh will have for it a 
good deed [in reward], and the good deed is multiplied ten times. I do 
not say Alif-Lām-Mīm is a ḥarf, rather Alif is a ḥarf, Lām is a ḥarf, 
and Mīm is a ḥarf. 

 
Reported by Al-Tirmiḏī6, who graded it ṣaḥīḥ. 
 

                                                   
3 Al-Bukhārī, Al-Ṣaḥīḥ ḥadīth 5059; Muslim, Al-Ṣaḥīḥ; and others. 
4 Muslim, Al-Ṣaḥīḥ ḥadīth 733 and others, from Ḥafṣah – Allah be pleased with her. 
5 Al-Tirmiḏī, Al-Sunan ḥadīth 448 and others from ʿĀʾishah – Allah be pleased with her. Graded 
ṣaḥīḥ by Aḥmad Shākir and Al-Albānī. In the ḥadīth recorded in Sunan Al-Nasāʾī and others from 
Abu Ḏarr – Allāh be pleased with him – the verse is identified as āyah 118 of Al-Māʾidah. This was in 
the night prayer. Details can be found in the original of Al-Albānī’s Prophet’s Prayer Described 2:534 
onwards. 
6 Ḥadīth 2910. Al-Albānī (Al-Ṣaḥīḥah 3327) said its chain of transmission is jayyid (good). 
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[The proponents of this position] said: And (plenteous recitation is shown to be better) 
because ʿUthmān b. ʿAffān recited the entire Qurān in one rakʿah7, and they mentioned 
narrations from many of the Salaf about their plenteous recitation. 
 
What is correct on this issue is that it is to be said: The reward for reciting with 
tartīl and contemplation is greater and loftier in calibre, and the reward for plenteous 
recitation is more in number. The former is like someone who donates a great gem in 
charity, or frees a slave who has a very high value; and the latter is like someone who 
donates a large amount of dirhams in charity, or frees a number of slaves whose 
[individual] values are reduced. 
 
Ṣaḥīḥ Al-Bukhārī records that Qatādah said: 
 

I asked Anas about the recitation of the Prophet ملسو هيلع هللا ىلص, to which he replied: 
“He used to elongate it.” 

 
Shuʿbah said: Abū Jamrah narrated to us8: 
 

I [once] said to Ibn ʿAbbās, “I am a man who can recite fast, I might 
recite the Qurān once or twice in a night.” He said, “That I recite a 
single sūrah is more preferred to me than what you do. If you must do 
it, then recite so that your recitation makes your ears hear, and your 
heart understands.” 

  

                                                   
7 Al-Bayhaqī, Al-Sunan Al-Kubrā 3:36 ḥadīth 4782 and 4783.  
Al-Ḏahabī states in the volume on the biographies of the Rightly Guided Khulafāʾ from his Siyar 
ʾAʿlām Al-Nubalā p157, “It is ṣaḥīḥ from a number of reports that ʿUthmān recited the entire Qurān 
in one rakʿah.”  
Ibn Ḥajr states (Fatḥ Al-Bārī 2:482), “…In the [aforementioned] book of Muḥammad b. Naṣr 
(Aḥkām Al-Witr) and other places [it is reported] with a ṣaḥīḥ chain of transmission from Al-Sāʾib b. 
Yazīd that ʿUthmān recited the Qurān at night in a rakʿah.” 
8 Al-Bayhaqī, Al-Sunan Al-Kubrā 3:20 ḥadīth 4715, also 2:555 ḥadīth 4061 from Abū Ḥamzah 
instead of Abū Jamrah. Allāh knows best. 
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Ibrāhīm said9: 

ʿAlqamah [once] recited to Ibn Masʿūd, and he had a good voice, so 
[Ibn Masʿūd] said, “Recite with tartīl, may my mother and father be 
ransom for you, for it is the beautification of the Qurān”. 

 
Ibn Masʿūd also said10: 

Do not rush the Qurān as poetry is rushed, and do not scatter it like 
dried up, bad dates get scattered. And pause at its wonders, and move 
with it the hearts, and let not [reaching] the end of the sūrah be your 
concern. 

He also said11: 

When you hear Allāh say (what means): ‘O ye who believe’, then listen 
carefully, for it is either some good you are being commanded with, or 
some evil you are being diverted from. 

ʿAbd Al-Raḥmān b. Abī Laylā said12: 

A woman once entered upon me while I was reciting Sūrah Hūd. She 
said, “O ʿAbd Al-Raḥmān, is this how you recite Sūrah Hūd?! By Allāh 
I have been doing it for six months and have not finished reciting it 
yet.” 

  

                                                   
9 Ibn Abī Shaybah, Al-Muṣannaf 10:253 article 30656, without ‘and he had a good voice’. 
Al-Maqrīzī, Mukhtaṣar Qiyām Al-Layl p131, with the addition ‘and he had a good voice, and it is as if 
he hurried…’ 
10 Op. cit. Al-Muṣannaf 3:610 article 8817 without ‘and let not the end of…’. 
11 Saʿīd b. Manṣūr, Al-Sunan article 50. 
12 Ibn Al-Jawzī, Ṣifatu Al-Ṣafwah article 473. 
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